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FOREWORD 

-by 1*1 jt, JU 1 »jL* (J#. j»}L. $ J til i><! ■», .11 

This useless one had compiled a brief book called Sirat 
Khatamui-Arnbiya *3* regarding the blessed life of Nabl & 
from reliable books in the year 1346 Hijri. Allah m through 
His grace and mercy has granted it general acceptance. It 
has been preferred for teaching the general Muslims, males, 
females and children. Many Madaris have included it in their 
syllabi. tdJi 

After this, I once happened to see a booklet called Adabun- 
Nabl m written by Hujjatul-Islam Imam Ghazalt in which 
the character, features, mannerisms and miracles of Nabl * 
are mentioned briefly. However, neither the sanads {chain 
of narrators) of the Ahadtth were mentioned nor the 
reference. On investigation, it was discovered that this 
booklet was the last portion of the fourth section of part two 
in Ihya'ul-Ulum which had been printed separately by 
someone. Upon learning this, I was pleased because the 
takhrij (the task of attributing the Ahadith to their original 
sources) of Ahadtth done on Ihya'ul-Ulum by Hafiz 
Zainuddtn Iraq? had simplified things for us. 

Now, I desire that this booklet be translated in simple Urdu 
so that it can be as a second part of Slrat-Khatamul-Ambiya 
and Insha-Allah, be as beneficial as well. In fact, through 
the barakah (blessings) of the honourable author , there 
is hope Insha-Allah, that there will be even more benefit. 

Therefore, I began translating it, and it began being 
published in a monthly magazine. Coincidentally, this 
magazine came to an end due to' certain causes. The 
translation of this book discontinued as the pressure of a 
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dead line for publishing did not remain. After this, some 
friends requested me to continue but due to other pre- 
occupations, I could not continue. Now, after a full twenty 
years, in Rabt'ul-Awwal, 1367, a desire has come in my 
heart to complete this booklet. Beginning with the name of 
Allah is, Aihamdulillah, in only three days, the remaining 
half book was completed. The first half was also checked 

and corrections were made. jw-Jt jjlj 

In this translation, this useless one has kept in mind that 
the entire subject matter be presented in simple Urdu. 
Trying to make it simple a word for word translation could 
not be done, but the essence of the subject matter has been 
written in Urdu. In some places, for corroboration, some 
historical narrations have been mentioned. Some points 
have also been added as explanation. These have been 
shown at their respective places. In certain places, some 
long passages have been abridged. 

In the original book, reference of the narrations of AhadTth 
were not mentioned, Since they are very necessary and 
important so that one can come to know the status of the 
Hadlth, whether it is strong or weak etc. I have placed the 
reference of all the narrations - from Hafiz Zainuddln Iraqi's 
takhrij of Ihya - either with the narration or I have 
mentioned it in the footnotes. I make Du'a to Allah m that 
He makes this booklet a means of creating complete love for 
Rasulullah % and following his Sunnah and the Shari'ah - a 
means for myself, my parents, Mashaikh, Asatizah, all 
friends and relatives of all the Muslims. 

■M 


This servant Muhammed Shaft' Deobandt 
21 Rabl'ul-Awwal 1367 A.H 
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DIVINE ARRANGEMENTS FOR NABI'S & UPBRINGING 

AND TRAINING 

Generally, Allah & himself undertakes arrangement for the 
training and teaching of the Ambiya sea. The training of NabT 
* especially, had a distinguishing factor that all the outward 
means of upbringing, training, teaching and manners were 
cut off for him. He (=£) was born in such a city in which there 
were no one was officially involved in any academic pursuits. 
There were no primary schools, Madrasahs, teachers or 
gatherings of knowledge. Before he (&} was born, his (&) 
father's shadow had already been lifted from his head. He 
grew up amongst such people who had not the slightest 
contact with knowledge and culture. Thereafter, he (*) 
never travelled to any other place to seek knowledge. Living 
Nabi ^ did not [earn how to read and write basics as 
others learnt. He ($s) remained an Ummi (unlettered). He 
(sfe) was unable to write his own name. 

In these circumstances, through Jibraii Allah tfe arranged 
for such upbringing and training of Nabi % that the entire 
world remains astonished. Nabi's % being became a basis of 
knowledge, wisdom, character, etiquettes, culture and 
training for the entire mankind. o^slu.Ji 

Maulana Jam? ^ has mentioned this subject matter in two 
poems in a very eloquent manner; 

Allah m, from the very beginning, had made his (jg) heart 
such that one_ object of his life was perfection of good 
character. IMabi ^ used to make this Du'a to Allah "O 
Allah, guide us towards good character because none can 
guide us towards it save You, Remove from us evil character 
because none besides You can remove it from us," 
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NABI'S m CHARACTER IS THE QUR'AN ITSELF 

Hadrat Sa'd ibn Hisham mentions that once I came into 
the presence of Hadrat Aishah & and requested her to 
explain NabT's * noble character. She asked, "Do you not 
recite the Qur'an Karim?" I said, "AlJiamdulillah, I recite the 
Qur'an daily." She said, "The Qur'an Karim was his (31) 
character (Qur'an)." This is because Allah 35 had beautified 
Nabi m. with beautiful character by means of the Qur'an 
Karim. Hereunder are a few examples: 


The Qur'an Karim, in one place, addressed Nabi m. 

(ijl yS} ^y y\ } ^ y^j 

Choose forgiveness, call people towards good actions and turn away 

from the ignorant ones 


*liA*Jl j* I Is i ! 


~-U a 




Verily, Allah commands justice, doing good and giving relatives and 
He prevents from immorality, evil actions and oppression 


In another place, Allah 3sj states: 


(y j* U U Ji 


And be patient over (the difficulty of people) which afflicts you. Verily 
this is from the most difficult of tasks 


In one place, Allah praises those people with good 
qualities, forgiving and pardoning, thus giving 
encouragement towards it. 

(Jannah has been prepared for) those who suppress their anger and 
forgive (the faults of) people 



Beware of abundance of suspicion. Verity some suspicion is sinful. Do 
not spy on one another and do not backbite 
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During the battle of Uhud, when the blessed teeth of NabT % 
was martyred and a few links of his (ss) steel helmet 
penetrated into his (£j) blessed cheeks, then these words 
came onto his lips, while wiping off blood from his {^) 
blessed face, "How can that nation find success which has 
made blood flow on the face of their NabT whilst he is calling 
them towards their Rabb?" These words had no effect on 
these unfortunate people over their animalistic acts. 
However the status of the mercy of all the worlds was much 
higher than this. For this reason, to teach NabT this verse 
was revealed in which guidance was given that for him (®) 
to curse was contrary to his high rank. 


Uj orjtU! jU 4* C.& jUjS *i\ ^ dJj 


< zUJ y ill? yu j 


You do not have any choice in this matter, whether Allah forgives 
them or punishes them, because they are oppressors. And only far 
Allah is ail that which are in the heavens and in the earth. He 
forgives whomsoever He wishes and punishes whomsoever He 
wishes. And Allah i$ the Most Forgiving, Most Merciful 


There are many verses in the Qur'an Karim which impart 
these kinds of instructions and training. The first aim is to 
beautify the blessed being of the leader of the worlds and 
the master of all present, with noble character and then 
through the light of the sun of Risalat to enlighten the entire 
world and to teach good character. This is because NabT's £ 
training and instruction was done through the Qur'an MajTd 
and the training and instruction of the entire mankind was 
to be done through his («) blessed being. Thus NabT * said: 

J *4*- O' pfkMj .Ijj) jbUV I j j&i ffa oL; 

I have been sent to perfect noble character 


Allah ^5 taught NabT % and he showed all creation that: 
(xj. ^ X- J, J 4 - je (55HiVl p oi 


Allah m loves noble character and despises evil character 
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Every moment of NabT's pure fife, including his (&) 
conditions during war and peace, is a ciear testimony that 
all NabT's efforts were directed towards perfecting good 
character and beautifying people with the jewels of 
etiquettes." 


Once the daughter of Hatim Tai who was well known for his 
generosity and nobility amongst the Arabs was caught 
during a battle and brought to NabT g. She said, "O 
Muhammed m, I am the daughter of the chief of my people. 
My father was very loyal and would always fulfil his pacts. 
He would free prisoners and would feed those who were 
hungry. He never rejected the request of any person in 
need. I am the daughter of Hatim Tai. If you feel it 
appropriate, then free me and do not grant my enemies any 
opportunity to be pleased." NabT m said, "This is exactly the 
character of the Muslims, If your father was a Muslim, we 
would have made Du'a for him." NabT 35 then commanded 
that she be freed because her father loved noble character, 
and Allah si also loves noble character. On hearing this, 
Hadrat Abu Bakr ibn Nayar stood up and said, "O 
Rasul ullah st, does Allah love noble character?" 

NabT & replied 


(jbU-Vl ' 3/1 SiJ-i-JI 4 -Cj {gyiii (jJJlj 


By that Being in whose hands my life lies, non besides those with 
noble character will enter Jannah (Hakim Ttrmidh!) 


During the conquest of Makkah, when NabT n and the huge 
army of the Satiabah Kiram & were advancing towards 
Makkah Mukarramah, one man appeared and, thinking this 
Jihad to be like that of other kings, remarked, "If you want 
beautiful woman and red camels, then attack the tribe of 
Banu-Mudlaj (because there was on abundance of them 
there). But what did he know: 

f.j* iS 1 CJ_j j v "■ ! tjLLe- j 

Here the purpose of war and peace was different. Answering 
him NabT m said, "Allah 41 has prohibited me from attacking 
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Banu Mudiaj because these people join family ties and fulfil 
the rights of their dose ones." jt- ^ tij-'ai ijs") 

During the thick of battle also, consideration was taken that 
those who portrayed noble character were saved from all 
types of difficulty, which became a practical commentary of 
the above mentioned HadTth that Nabi's m deputation, all his 
( 35 ) efforts and his highest purpose was to perfect noble 
character. 

Since the Sahabah Kiram & were an example of Nabi's £g 
actions and character, we find that their condition during 
war and peace were the same. The historian of Baladharf 
(i.e. in Futuhu! BuldSn ) has mentioned that during the era of 
the Khitafat of Had rat Siddiq Akbar the people of Kindah 
became renegade and raised the flag of rebellion against the 
rulers of the government. Ash'ath ibn Qays was the leader 
of the opposite party. Allah M granted victory to the 
Muslims. After a lot of destruction and killing, the enemy 
were defeated and became enclosed In a fort. When the 
siege lasted very long then Ash'ath ibn Qays, losing hope, 
intended to open the doors of the fort. Since he knew the 
generosity and open heartedness of the Muslims, Ash'ath 
thought it appropriate to take benefit from it. He, together 
with a few men sought a peace treaty. The Muslims, 
according to habit, accepted it. Just as the pact of peace had 
been completed, one of the companions of Ash'ath Ma'd ibn 
Aswad caught the waist of Ash'ath and begged him to also 
include him in those people who had been granted 
protection. However, the number had already been fixed. It 
was now difficult to add any more. When Ash'ath could see 
no way in which to enter him into the pact, he did a great 
sacrifice by placing Ma'ds name in his place. He then 
separated from his people and handed -himself over to the 
Muslim army. The leader of the Muslim army Ziyad ibn 
Habfd took him as prisoner and sent him to the Khalifah 
of the time, Hadrat Abu Bakr 4 * in the Darul Khiiafat (capital 
city). When Hadrat Abu Bakr 4 , came to know of the 
selflessness and noble character of Ash'ath, he freed him. 
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Islam had already entered into the heart of Ash'ath. He now 
openly declared his Islam, and becoming a Mubaliigh 
(preacher) of Islam, rendered great services in Sham and 
Iraq. Hadrat Abu Bakr 4 a, gave his sister, Farwah bint AbT 
Qubafah to him in marriage. In short, Hadrat Abu Bakr ^ 
granted this honour only due to Ash'ath's noble character, 
(FutOhul-Butdin p. 108) (This story and the previous one were not in the 
original book of Imam Ghazali tladrat Mufti Shaft* Sahib added it) 

Hadrat Mu'az narrates that Nab! $ has said, "The religion 
of Islam is surrounded by noble character and good actions. 
Some of them are; 

1. Treat all friends, relatives and those who you come into 
contact with cordially i.e. keep them safe from any type 
of difficulty. 

2. Do good actions. 

3. Be soft and gentle to all. 

4. Do favours and goodness to all. 

5. Feed the people and spread the Salam i.e. make Salam 
to those you know and those you do not know. 

6 . Visit the sick, whether pious or not (stranger or 
acquaintance). 

7. Follow the Janazah (bier) of Muslims (whether you are 
acquainted with him or not). 

8 . Treat your neighbours cordially whether Muslim or kafir 
(disbeliever), 

9. Honour every Muslim old person. 

10. Accept the invitation of one who invites you for meals 
and make Du'a for him. 

11. Forgive the fault and excesses of people. 

12. Make peace amongst those people who have 
differences. 

13. Hold firm onto generosity, nobility and courage. 

14. Precede in making Salam. 

15. Swallow anger i.e. do not act on the demands of anger 
(the best way is to go away from this place and to 
involve oneself in other works), 

16. Forgive the mistakes of people. 
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Islam prevents people from these actions: 

1. Play and futility 

2. All useless works 

3. Singing and musical instruments 

4. Malice 

5. Making evil plans and causing destruction 

6. Lies and backbiting 

7. Stinginess 

8. Hot-headed ness 

9. Deception 

10. Carrying tales 

11. Having disunity 

12. Breaking family ties 

13. Evil character 

14. Pride and arrogance 

15. Unduly and excessively praising someone 

16. Immorality 

17. jealousy and hatred 

18. Taking bad omens 

19. Rebelling 

20. Exceeding the bounds in any action 

21. Oppression 

Hadrat Anas & says that NabT # did not leave any good 
action towards which he did not call us and which he (s) did 
not show us it's reality, and he (&) did not leave any wrong 
(or fault) which he did not warn us or prevent us from. 1 

Hadrat Mu'az & states that Rasulullah =jg said, “O Mu'az, I 
advice you to fear Allah 3s, speak the truth, fulfil pacts, 
return trusts, leave out misappropriation, protect your 
neighbours, have mercy on the orphans, speak gently, make 
the Salam common, do good actions, lessen hopes (of this 
world) i.e. do not have long hopes and desires, hold firm 
onto Iman, understand the Qur'an MajTd, have love for the 
hereafter, fear for the reckoning of Qiyamah, and be 
humble. I prevent you to speak ill of any wise person, to 


j* ^ >_iii )) 1 
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falsify any truthful person, to follow any sinful leader (in his 
sin), to disobey a just ruler (in permissible actions) or to 
create discord in any land. I advise you to fear Allah in 
front of every stone ? , tree and clod of mud, and to repent 
for every sin - those sins done openly, repent openly and 
those sins done in secret, repent secretly. 3 

In this manner, NabT ss taught his (*0 Saha bah etiquettes 
and manners and called them towards the best character 
and manners A.. (May millions of Durud and Salam be upon 
him and upon his companions) 

SOME EXAMPLES OF THE CHARACTER OF NABI # 

These have been gathered by some Ulama from the 
narrations of AhadTth. 

NabT =st was the most forebearant and the bravest of all 
people. He was the most just and most forgiving. NabT m 
was the most chaste person. During his entire life, NabT's & 
blessed hand did not touch the hand of any strange woman 
i.e. as long as he was not married to her, did not own her or 
she was not his mahram (one whom he could marry). 

NabT g was the most generous. Not one dirham or dinar 
(gold or silver coin) would remain by him for even one 
night. If after distribution, anything remained, and (at this 
time) no poor person was found, then as soon as the night 
came, NabT would himself search for a needy person and 
give it, thus freeing himself from anxiety. Whatever wealth 
came to him (3£), he (^) would keep so much for one year's 
expenses, and would distribute the rest, and that too would 
be for the most simple things eg. dates, barley etc. 


z This means that at every place and time. The stone which you 
regard as lifeless, on the day of Qiyamah will testify regarding your 
actions. Just as a person fears sinning in front of another person, 
similarly, one should fear sinning in front of these things - Hadrat 
Mufti Shaft' Sahib 
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however, if from this, if anyone woufd ask him for anything, 
he (#) woufd never refuse. Even these yearly expenses 
would be used for others. For this reason, before the 
completion of the year Nabr's m goods woufd be depleted. 

Nabi m would himself mend his shoes and he would patch 
his own clothes. He (&) would serve his family members, 
would do housework and would sit and cut meat with them. 
Nabi m was the most modest. (Due to excessive modesty) 
he (^) would nof place his blessed gaze on anyone. He 
would accept the invitation of freed people and slaves and 
would except their gifts even though it was a sip of milk or 
the thigh of a rabbit. 

Nab? # would give something in return for a gift. He (=§) 
would eat from gifts but not from the wealth of Sadaqah 
(charity). He (^) would not reject the invitation of a low 
slave-girl or poor person. 

Nabi m would get angry for Aliah i.e. going against the 
Shari'ah and exceeding the bounds set by Allah fe. Nabi & 
would not get angry for his own self. He (as) would always 
speak the truth even if harm had to occur to him. 

When it was said to Nabi to take assistance from some 
Mushrikin (polytheists) against others, then he (&) would 
refuse and say, "We do not take help from the Mushrikin", 
whereas this was such time when NabT's gt helpers were few 
in number and (outwardly) he ( 3 S) was in need of assistance. 
(Note: To take assistance from the Mushrikin during battles 
is permissible with a few conditions. Here these conditions 
were not found - MuftT ShafT Sahib 

The body of one very pious Sahab! was found in a Jewish 
district. However, Nabi 38, did not exceed the bounds. He M 
according to the laws of Shari'ah, asked only for the blood 
money of 100 camels whereas at this time, the Sahabah 
Ktram were greatly in need of every single camel and the 
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Jews were very wealthy. No matter what amount was asked 
from them, they could have easily given it. 

(Sometimes) Nabi at, due to hunger, would tie stones onto 
his m blessed body. When he & received anything, then 
happily he would eat it, no matter what it was. He would not 
abstain from any halal (permissible) food. If only dates were 
available, then Nab? m would suffice on this. If cooked meat, 
wheat or barley (bread) some sweet dish or honey was 
received, he & woufd eat this, If sometimes there was no 
rot? (bread) and only milk was found, then Nabi m would 
suffice on this. If a melon or dates were found, then these 
would be eaten. 

Nab? % would never lean while eating or place his food on a 
table or stool. Nabi's m, handkerchief (for wiping his hands) 
was the soles of his feet (i.e. due to informality, there was 
not much concern to keep any handkerchief or towel, after 
washing his # hands he would rub his hands together or on 
his feet and thus dry it). 

For three continuous days, Nabi m would not eat rotf (bread) 
made of wheat to his fill. This action was not due to poverty, 
need or stinginess, but because Nabi # would give 
preference to other poor and needy people. Nab? ^ would 
accept the invitation to a walimah, would enquire about the 
sick and would participate in janazahs (funerals). 

Nab? % would walk alone, without any companion, amongst 
his enemies. Nabi 3? was the most humble and meek person. 
He was the quietest of persons. However the quietness was 
not due to pride. 

Nab? 38 was the most eloquent person. However he would 
not lengthen his speech ( Bukhari and Muslim}. With regards to 
outward features, Nabi 38 was the most handsome person 
(Shamaii-Tirmidhi). He 35 did not fear any fearful thing of this 
world (Musnad Ahmed from ttagrat Aishah &). 

Whatever was found, he ik would wear. Sometimes he m 
would wear a plain sheet (chadar), sometimes a decorated 
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chadar from Yemen and sometimes a woollen jubbah 
(overcoat). In short, whatever was attained with halai 
wealth would be worn by Nab? ■£ (Bukhari from Sah! ibn Sa'd ^). 

NabT's s? ring was made of silver which he & would wear 
generally on his right hand; and sometimes on his left hand 
- on the edges of his fingers. Sometimes, Nab? « would 
place a slave and sometimes another person behind him on 
his conveyance. He & would not feel it below his dignity like 
rulers and leaders (Bukhari and Muslim). (There was no 
formality regarding conveyance). 

Nab? & would (according to circumstances) sometimes ride a 
horse, sometimes a camel, sometimes a mule and 
sometimes a donkey. Sometimes Nab? n would go around 
walking, barefooted, without a chadar , amamah (turban) 
and top?. Nab? -g would go to the far corners of Madinah to 
visit the sick (Bukh£fi and Muslim according fo the narration of Anas and 
Jabir ibn Samurah 

Nab? m loved good smells and disliked foul smells (Nasai, 
narrated by Anas 

Nab? as had a habit of sitting amongst the poor and needy 
people (Bukhari - narrated by Hadrat Abu Hurairah &). 

Nab? would honour the people of character and honour 
due to their character. He would make comfortable the 
honourable people (of every nation) with his M kindness and 
favours (Shamail Tirmidhi). He wouid fulfil the rights of his 
relatives and family. However, he m would not give them 
preference over those who were more virtuous (Hakim in 
Mustadrak by Hadrat Ibn AbbSs &)* 

He would not treat anyone with harshness and in an ill- 
mannered way (Abu DSwud, Shamail Tirmidhi, Nasai in Amalu/ubyaum 
wal laylah from Hadrat Anas 

Note: To get angry with someone or to give him 
punishment, in the case were the limits of Shari'ah are 
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trampled upon, is not included in having a bad 
temperament. In fact this is the most important means for 
rectifying character. 

Whoever made an excuse to Nab? m, he would accept it. 
(Bukhari, Muslim by Ka'b ibn Matik M). 

Nab? would also joke. However, nothing contrary to the 
truth would emerge from his blessed lips. ( Tirmidhi ; Musnad 
Ahmed by Abu Hurairah -*J. Nab? & would laugh, but was never 
excessive in the sound of his laughter. Actually, his & laugh 
was only a smile. (Bukhari and Muslim by Aishah 

If Nab? rn saw (permissible) games, he m would not prevent 

it (Bukhari and Muslim by Aishah &), 

Note: Permissible games are those which are played for 
strength and alertness to the body, for the preparation of 
jihad or for removal of tiredness from the body and in which 
there are no impermissible acts e.g. gambling or exposure 
of the satr (private parts). In the Ahad?th, archery, 
swimming, wrestling and fencing etc. have been liked. The 
jurists have included playing with a ball, etc. in this (Shaml 
Aiamgiri). The condition is that in any fencing, there must not 
be Muharram mourning, the wrestling must not be done 
* with even the knees exposed and playing ball should not be 
done in the specific manner of the kuffar (disbelievers) and 
sinners. Otherwise, by these conditions not being adhered 
to, these games also become impermissible (Mufti shafi ^&.) 

Nab? m would race with his wives (sometimes during 
journeys when there was no fear of being seen by others 
unveiled) (Abu Dawud, Nasai by Hadrat Aishah +.). Sometimes, 
voices would be raised in the presence of Nab? m and he 
would exercise patience (BukhSri by Hadrat Abdullah ibn zubair #,). 

Note: This was Nabi's £ perfect character that he would 
exercise patience. However, this was not appropriate for the 
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Sahabah Therefore, its prohibition was revealed in the 
Qur'an Karim: 
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(BukhSri) 

In Nabi's ^ house, were a few camels and goats. Nab? a and 
his family would live on their milk. (TabaqSt ibn sa'd by Umme 
Saiamah <#). Nab? £ also had a few slave boys and girls. He 
(£) would not keep them at a lower level than himself in 
eating and clothing (in all things, they would be kept as 
equal) (TabaqSt ibn Sa'd by Umme Saiamah -a). 

Note: In some narrations, it is mentioned that Nab? £ would 
sit and eat with his slaves. 4 In another HadTth it is 
mentioned, "Feed your slaves what you eat and clothe them 
with that which you wear," (Muslim from Hadtth of Abul-Yusr &), 

However, these practices of humility and noble character are 
mustahab (preferred) and not wajib (compulsory), as tong 
as they are not in dire need of' food an clothing, because 
feeding an clothing them according to necessity is 
compulsory. One who goes contrary to this is a sinner. 

Note: These actions of Nab? m were towards slaves whom he 
{£) owned, and over whom he had full control. How sad it is 
that today's Muslims do not treat their workers in this 
manner. The best of foods are prepared by the cook, but 
this poor person gets nothing besides the smoke and fire. 
After preparations, even the fragrance of the food is not 
brought near him. It is a point of good character that a little 
bit of each dish of food should be given to him. Also 
whatever work is given to a worker, his strength and rest 
must also be taken into consideration. 

Nabi £ would not pass any of his time in futility, but he (*) 
would spend his time in the work of Allah M and DTn or for 
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his worldly necessities. (ShamBit-Tirmidht by Hadrat AH as) 
(Sometimes) Nab? * would go to the gardens of his 
companions. (Takhrij -Iraqi) 

Nab? $5 would never despise a poor person or a crippled 
person due to his poverty and helplessness, nor would he be 
overawed by kings or leaders due to their wealth and 
kingdoms. In fact, he (£) would equally invite both groups 

to Allah is (Extracted from a Hadhh In Muslim by Anas 4 and a ijadtth of 
Bukhari by Sahl ibn Sa'd *&). 

Allah is combined in Nab? £ noble character and perfect 
leadership, whereas he (£) was Ummt (unlettered) and did 
not know how to write. He (£) was born in such a city in 
which there was no academic place (Madrasah or 
university). In fact, ignorance was general. Thereafter Nab? 
m grew up in poverty and in herding goats. He (as) was also 
an orphan. However Allah 3s taught him (£) noble character 
and beautiful qualities, granted him knowledge of the past 
people and the latter people, and taught him such things 
which wouid be a means of attaining success in the 
hereafter and freedom from problems in this world. He (£) 
was also granted the ability of being involved in necessary 
and beneficial works and made to abstain from unnecessary 
and futile works. 

May Allah is grant all of us the ability to obey him (£) and 
follow his Sunnah, character and mannerisms. Amin Ya 
Rabbal A!im?n. <->j L jv.T 


ANOTHER DESCRIPTION OF NABI'S £ HABITS AND 
QUALITIES ACCORDING TO A NARRATION OF 

abGl-bahtari 

If any unpleasant word emitted from the blessed lips of Nab? 
m regarding any Muslim, then Allah is would make it a 

means of mercy and expiation for that person. (Bukhari, Muslim 
from Hagrat Abu Hurafrah <&)> 

Nab? £ never cursed any woman or servant, so much so, 
during the thick of one battle, it was said to him, "Q 
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Rasululfah m, if you curse our opposition, it will be good." 
Nab? replied, "Ailah has sent me as a mercy and not for 
cursing and uttering evil Du'as." (Muslim from Hadra r Abu 
Hurairah). 

Whenever Nabi n was requested to make Du'a against a 
certain person, Muslim or disbeliever, or for a specific 
person or group, then instead of making Du'a against them, 
he {§£) would make Du'a for them. 

Note: In a narration of BukharT and Muslim of Hadrat AbD 
Hurairah it is mentioned that once the Sahabah 

requested, "O Nab? the Aw$ tribe have become 
disbelievers and have rejected Islam. Make Du'a against 
them (curse them). Nabt m said, "Q Allah! Guide them, make 
them obedient to the Muslims." 

Note: Regarding those SahTh narrations in which words of 
curses are narrated from Rasuiullah 35 they are only 
regarding those peopie who Nabt Ik was informed of by 
means of wahT (revelation) that none of them will become 
Muslim, but will, in fact die on kufr (disbelief) eg. those 
AhadTth of BukharT and Muslim narrated regarding Nab? 
making Du'a against Abu Jahi, ’Utbah, Ra'I, Zakwan etc. 
(ihyS) 

Nabi never hit anyone with his blessed hands except those 
he (21) had to kill in the path of Allah •)£, Nabi ai never took 
any revenge for any harm caused to his being by anyone. 
Yes, he (s) punished those who had exceeded the bounds of 
Allah 3si (breaking the laws of SharT'ah). Whenever Nabi 
was given the choice on two things, then he (ai) would 
choose the way which was easier. However, if there was any 
sin or breaking of family ties in it, then Nabt & would be the 
most furthest from it. (Bukhari, Muslim from Hadrat Aishah ■&). 
Whenever any person, slave or free person, man or woman 
sought help for any necessity, he would immediately stand 
up to fulfil it. (Bukhari by Anas 

Hadrat Anas was the special servant of Nab? He served 
Nab? m for a iong period. He says, "I take oath by that Being 
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who sent Nab? i as a truthful messenger, whenever I did 
anything contrary to his at happiness, he never ever said, 
"Why did you do so?" If any of the noble wives rebuked me, 
he {$*) would say, "Leave him, whatever happened, has 
happened according to qada and qudrat (i.e, according to 
the will of Allah -it). (Bukhari, Muslim from Anas -a) 

Note: This does not mean that those servants who spoil 
something are not worthy of censure, but this shows that 
the perfect character of the master is that he overlooks in 
spite of the junior being worthy of censure. Handing it over 
to the decree of Allah m is because of pondering over it a 
person will get patience and his anger will subside. 

The Sahabah & state that NabT m never took out any fault in 
any bedding. In fact (his noble habit was) if the ahle-bayt 
(members of the household) iay down any bedding then he 
( 2 £) would rest on it, otherwise he would lie on the ground . 5 

Before deputing him, Allah $$ had already praised Nabi * in 
the first line of the Taurat in the following words, 
"Muhammad is the messenger of Allah He is my chosen 
servant. He is neither ill-mannered nor rude. He does not 
shout in the market places. He does not repay evil with evil 
but forgives and overlooks. His place of birth is in Makkah 
and his place of migration is Taba (which is also called 
Tayyibah and MadTnah). His rule will be in Sham. He will don 
the iungi. He and his companions will call towards the 
Qur'an and the knowledge of Allah 3 ®. In wudu (ablution) he 
wit! wash his hands, feet and face, etc." These praises are 
also found in the InjTl (Bible ) 6 

It was Nab? m habit that he would make salam first with 
whomsoever he met. (Shamaii-Tirmidhi from Hind ibn Abi Haiah &) 
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If a person stood up for some work or to talk, then NabT 
would continue standing until the person himself turned 
away. (Tab rani from Hadrat AH ~$r and Ibn-Majah from Hadrat Anas ^), 
When Nab? met any Sahabi, then he (3$) would initiate 
musafahah (shaking of hands) and would keep his hand in 
the other person's hand until the other person himself 
separated it. (Tirmidht -He says it is a Gharib narration) 

Note: This Sunnah should be followed with whomsoever one 
makes musafahah {shake hands) if one has the strength 
and time. However for the person making musafahah, it is 
an act of culture and respect that he looks at the condition 
and time. If someone is involved in work or is weak or sick, 
then at this time, he should not force the person to make 
musafahah thus placing him into perplexity and difficulty 
because salam, which is a more stressed sunnah, has this 
ruling that it is makruh (disliked) to make salam to one 
reading Qur'an or wazTfah etc., one giving azan or iqamat, 
and one lecturing or teaching during his lecture or lesson. 
(Durre Mukbtar, Shami etc J 

It was NabT's % noble practice that when he stood up from 
any gathering or sat therein, then he would commence with 
the name of Allah. (Shamail-Tlmtidhi) 

It was his habit that if he was engaged in Salah and anyone 
came to visit him, then he would shorten his Salah when 
coming to know of it. After completing his Salah, he would 
turn to the person and ask, "Do you have any work?" Once 
the work had been completed, he would once again resume 

his Salah, (Ihyaut-uium - Hafiz Iraqi states, "I have found no origin for 
this Had/th) 

NabT m would generally sit in this way that he would raise his 
knees and tie his hands around them. The Arabs call this 
"habwa". (Abu Dawud, Tirmidht from Abu Sa7d *&). 

NabT's a* place of sitting was not distinguished from the 
sitting place of the general Sahabah When NabT 3$ came, 
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he would sit wherever he found place. (AbQ DiwOd and Nasal 
from Abu-Hurairah &} 

Note: Hadrat Abu Zar & states that since Nabi 35 had no 
distinguishing status regarding his seating place etc, if a 
stranger had to reach the gathering, then he would not 
recognize NabT and would have to ask the people, "Who is 
Rasul ultah 9 £?" (Abu Dawud, Nasal). 

NabT sfe was never seen in a gathering with legs stretched out 
by which his companions would be placed into difficulty. Yes, 
if the place was spacious, then sometimes, he would do it. 
Mostly, he (=g) would sit facing qiblah. 7 

TirmidhT and Ibn-Majah has mentioned this narration in the 
following words that NabT sjti never stretched out his legs 
towards any of his companions, (it's chain is also weak as reported 
by IrSqi) 

Whoever came to him he would honour and respect him, 
so much so that at times, he would spread out his clothing 
for such people who were not his blood or foster relatives, 
and he would make them sit down on it. (Mustadrak Hakim from 
Anas &)* 


Whatever pillow or carpet was under him (^), he would 
leave it and make a person who had come, sit on this place. 
If the person refused, then he (m) would insist and make 
him sit on his place, (ihya). 

All those people who were in the company of NabT % felt that 
NabT % honoured and took him most into consideration. It 
was his (M) habit that he would grant a portion of his 
attention to every person who was present. Thus, in the 
gathering, NabT's speech, ears, character and attention 
was endowed to all those present in the gathering. Together 
with this, his gathering was one of modesty, humility and 
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trust. Allah $5 states, "Only with the mercy of Allah Se, you 
are soft to the people. IF you were harsh and hard-hearted, 
they would have scattered from around you." (ShamSH- 

Tirmidhi), 

INabt 45 would (not call his Sahabah by their names but) call 

them by their kuniyat (agnomen) out of honour. (Bukhiri, 
Muslim from HadJth of Abu Bakr &), 

Note: Linking one to his father or son is called kuniyat , It 
was the general custom of the Arabs that every person 
would be also well-known by his kuniyat together with his 
name eg. Abu Bakr, Ibn-Umar, Ibn-Abbas & etc. Calling and 
mentioning a person with his kuniyat was regarded as 
honour and respect. If a person did not have a kuniyat, then 
Nab? % would specify one. Then this kuniyat would become 
famous, (Tirmidhi from Anas ■&). Nabt m would also call women 

by their kuniyat whether they had children or not. ( Mustadrak 
Hakim from Umm-Ayman &) 

Note: This means that for a kuniyat, it was not regarded as 
necessary that only a person who in reality had children 
could be linked to his children's name. Sometimes names 
were made up and this link was created. 

Sometimes, to make children happy. Nab? would make a 
kuniyat for them. (Bukhari, Muslim from Anas <s). 

Nab? 3S stayed far from anger and became pleased very 
quickly i.e. anger would not come quickly to him, and when 

he did become angry, it was not difficult at all to please him. 
(Tirmidhi from Abu Said Khudn *&). 

Nab? as was most compassionate to all people. He (as) was 
the best and granted the most benefit 8 

In his (45) 's gathering, voices were not raised. (Shamin-Tirmidhi 
from Hadrat AH <&)* 


f ^ Jli 


SuMime 'Etiquettes And Mannerisms of JVa6t % 


Hk 


When Nab? as stood up from any gathering, then he would 
recite the following Du'a and he used to say that Jibra?l am 
taught me this Du'a: 

Note: This Du'a is called kaffa^ah of the gathering, i.e. 
whatever evil word is uttered in the gathering is expiated by 
means of this Du'a. 

NABI'S £ SPEECH AND LAUGHTER 

Nab? 45 was the most eloquent person and his speech was 
very sweet. He (45) used to say, "I am the most eloquent of 
the Arabs" (TabrSm from Abu Said #). He (|s) also used to say, 
"The people of Jannah will speak according to the manner of 
speech and language of Mu hammed 45 (Mustadrak Hakim from ibn 

Abbas jt). 

Nab? would speak less and would be simple and clear in 
his speech. When he would speak, he would not speak futile 
things. His speech was like the string of pearls. (Tabrani from 
Umm-Sald &). 

Madrat Aishah .#> states that Nab? 45 would not speak 
continuously as people generally do. In fact, his speech was 
short (comprehensive). (Bukhari, Muslim). 

The Sahabah Kiram & state that Nab? 45 would speak very 
concisely. However, together with this it was such speech 
which was comprehensive and which clarified the aim and 
objective. 9 

NabT M was jawamiul-kalim in which there was neither extra 
speech nor any deficiency in explaining his point. His speech 
was done slowly that after one sentence the second would 
be uttered after a short pause so that the listener could 
understand well and remember it. (ShamSfi- Tirmidhi from Hind ibn 
Abf HSIah 
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No speech contrary to the Shari'ah would leave his (#j) 
mouth. In both conditions of happiness and in anger, no 
word contrary to the truth would emit from his (*) blessed 

lips. (Abu Dawud from Umar ■&). 

If any person spoke anything which was not appropriate, 
then NabT £S would turn away from him. (SbamSil-Tirmidhi from 
Hadrat AU *). If Nab? % was compelled to say something which 
was disliked, then he would not do so in clear words but 
would use hints and signs. (Understood from a Hadith from Hadrat 
At shah in Bashaql). 

When Nab? $$ would keep quiet, then the Sahabah Kiram & 
would speak, but there would never be arguments and 
fights in his (m) gathering. (Sbarnail-Tirmidh? from Hadrat AH ■*). 
NabT's % advices were with force, emphasis and well- 
wishing. NabT as used to say, "Do not regard one verse of the 
Qur'an to be contrary to another verse because ft has been 
revealed in different modes. dabrSni from ibn Umar <#) 

Note: Just as in Urdu, in different gities there are different 
manners of speech eg.* the differences in the language of 
Delhi and Lucknow; so too were there differences in the 
manners of speech amongst the Arab tribes. The Qur'an 
Karim was revealed according to thes£ different manners of 
speech. However the meaning remained the same. For this 
reason, Nabt g warned that none should fall into doubt 
because of these literal differences. However since there 
existed a fear of misunderstanding amongst the non-Arabs 
due to these different dialects, Hadrat Uthman GhanT 
together with the ijma (consensus) of the Sahabah Kiram * 
commanded that the Qur'an Karim be read and written in 
only one dialect from all the various dialects which rs till 
today disseminated and protected. 

Nab? & would appear happily and with a smile in front of his 
Sahabah. If they mentioned any strange incident, then he 
(3$) would join them in their astonishment and he would 
mingle with all. (Tirmidh/ from Hadrat Abdullah ibn-Harith ibn Juz) 
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Sometimes, Nab? ^ would laugh in such a manner that his 
blessed teeth would become apparent. (Bukhari, Muslim from ibn 
Mas'ud ■&}. 

The Sahabah Kiram's a laughter, in the gathering of Nab? 3 s 
would not exceed a smile following in the manner of Nab? & 
and out Of his respect. (Sham iik Tirmidh ? from Hind ibn Abi HSIah 
The Sahabah state that once a village dweller came into 
the presence of Nabi We could see that on Nabt's ^ 
blessed face, there were signs of some grief and anger. He 
wished to ask Nab? something. The Sahabah & prevented 
him since they felt inappropriate to speak to him at this 
time. The village dweller said, "Leave me, I take an oath by 
the being who has sent you as a truthful Nab?, I will not 
leave you until you do not smile.'' Then this village dweller 
came forward and asked Nab? a?, "0 Rasuluilah &, this 
information has reached us that in the last era when people 
will be dying of hunger, then Dajjal will come to the people 
with a lot of tharid (broken pieces of roti in gravy). May my 
parents be sacrificed for you! Inform me at this time, should 
I stay away from his tharid until I die of hunger, or should I 
place my hands on this tharid and after eating to my fill 
then I will announce my belief in Allah Mr, and disbelief and 
rejection of him." Nab? as on hearing this laughed so much 
that his blessed teeth became apparent. 10 

Nab? =& would smile the most and was the most cheerful 
person except at the time when the Qur'an-Karim was being 
revealed, when the mention of Qiyamah was made or when 

he gave a khutba (sermon). (Tabrani from Hadith of Jabir in the 
chapter of good character). 

The meaning of this is that at the time of the mention of 
Qiyamah, descent of the Qur'an and during lectures and 
sermons, a special awe and grandeur overcame Nab? $s. At 
this time, his cheerfulness did not remain. 

Nab? when happy, used to be the most cheerful and 
jovial. When giving advice, he would speak with awe and 
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fear. He would not become angry except when Allah's & 
commands were transgressed. When he was angry, then 
none had the courage to come in front of him (is). In all 
matters, his (is) condition was such that if anything 
occurred, he would hand the matter over to Allah and 
would acknowledge his weakness in strength and planning. 
He would ask Allah M {make Du 'a) for a beneficial plan and 
course of action. 
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O Allah, show me the truth as truth so that I may follow it; show me 
falsehood as falsehood and grant me the ability to stay away from it. I seek 
Your protection that truth and falsehood become obscure to me and that I 
follow my desires without guidance from You, Make my desires subservient 
to Your obedience. Take such work from me with well-being in which Your 
pleasure will be acquired. Guide me to the right road in those things in which 
differences arise because verily You guide those who You wish to the 

straight path. 11 


NABI'S $ HABITS AND CHARACTER REGARDING FOOD 

RasGlullah wi used to eat whatever food he got (there was no 
formalities in eating any type of food). 

Nabi m loved that food the most in which many hands joined 
(i.e. many people eating). (AbO Ya'tS, iabrgni and ibn 'Adi in Al- 
Kamil from Hadith of Jabir A with a sound chain). 


When food was placed in front of Nab?*, he would recite the 
following Du'a, 

iiA. Jf fJ-ifS f I '? 4)1 j»~J 

In the name of Allah, O Allah make this such a bounty which is appreciated, 
joining it with the bounties of Jannah, 12 
NabT & would many times sit in a way that he would join 
both knees and legs just as one in salah does that one knee 
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would be on top of the other knee and one foot would be 
over the other. (This form is called in Arabic which is 

the common sitting posture manner for females. According 
to the Shafts, this posture in salSh is Sunnah for men also). 
NabT & used to say, "I am a slave. I eat as a slave and I sit 
as a Slave sits." (Abdur-Razzaq in his Musannaf). 

Note: Different postures of NabT & during eating have been 
narrated. One way is the one mentioned above which is 
quoted from Abdur-Razzaq. The second method is that the 
left foot is spread out and the right knee is raised, 13 The 
third method is that both the knees should be spread out as 
one sits in Salah. 14 

NabT m never used to eat very hot food, and he used to say, 
"In very hot food there is no barkat (blessings) and Allah 4 g 
has not fed us fire. Therefore food must be made to cool 
down (hot food should not be eaten). 15 It was NabT's * 
noble habit that he would eat the food In front of him. He 
wouid not eat from ail four comers of a plate or tray. 16 

He (s) would eat with 3 fingers. fAfys//mj 

Sometimes he {%) would also include the fourth finger. * 1 '’ 

Note: In Musannaf ibn-AbT Shaibah, in a mursal narration of 
Zuhri j&t,, it is mentioned that sometimes Nab? & would eat 
with five fingers. He would never eat with only two fingers. 
Regarding this, he (#) said, "This is shayt§n's way of 
eating." 18 
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Once Hadrat Uthman 4* brought a certain type of halwa 
(sweet dish). Nab? s ate it and asked, "What is the halwa 
made up of?" Hadrat Uthman 4, said, "First, we mix ghee 
and honey and then place it on the stove. When it begins to 
boit, then some soji (granulated flour) is placed in it and 
then it is cooked. In this manner, this halwa is prepared." 
Nab! said, "This food is very good" 19 . 

Nab! as would eat roti (bread) of unsifted barley flour. (Bukhari 
from Sahl ibn Sa 'd ■&) 

Nab! m would eat cucumber (sometimes) with dates and 
sometimes with salt. (The narration regarding dates is found in 
Bukhari and Muslim and the narration regarding salt is found in Ibn-Hibban 
and Ibn- Adi with a weak chain). 


From all fruits. Nab! 35 loved grapes and sweet meion the 
most. ( Abu NWaim in Ttbb-Nabawi). Nab! 3= would eat sweet 
melons sometimes with roti (bread) and sometimes with 
sugar. 

Note: Hafiz Iraq! states, "1 did not find the narration of 
eating roti (bread) with sweet melons. However, the eating 
grapes with roti has been narrated. (As ibn Adi *as narrated). If 
by eating with sugar is meant that he (&} would eat it with 
something sweet eg. dates, etc, then this is correct and has 
been narrated. However, if normal sugar is meant, then I 
have found no basis for this besides one very weak 
narration which is not worthy of consideration. 

Sometimes Nab! m would eat sweet melons with dates. 

(Tirmidhi, Nasal). 

In eating sweet melons, Nab! would use two hands. Once, 
in his (;&) right hand were dates and in his left hand he was 
accumulating the seeds. Then a goat came in front. He (3s) 
placed the seeds in front of it. The goat continued to eat 
from the left hand and Nab! 3* continued to eat dates with 


Sublime Etiquettes Jtnd ^Mannerisms o f JTabi % 




the right hand until he was finished and the goat went away. 
(Eating the sweet melon etc. is narrated in Musnad-Ahmad and the story of 
the goat is narrated in FawSid Abi Bakr Shafil). 

Sometimes Nab! gg would eat a duster of grapes. The pips of 
the grapes would appear to be like pearls on the blessed 
beard of Nab! M- (ibn Adi in Af-kamilad-duf). Mostly, his (3s) food 
was water and dates. (Bukhari from Aishah **). Nab! would 
combine milk with dates and would call them aCyabain (the 
two most pure things). 

Nab! & was greatly desirous of meat. He (3§) used to say, 
“Meat increases the sense of hearing." Meat is the leader of 
food in this world and the hereafter." If I made Du'a to my 
Sustainer to grant me meat daily, He would definitely have 
granted it." (ibn H‘bb$n). Nab! m would eat tharid with meat 
and squash (Tharid is broken pieces of roti (bread) in 
gravy). (Muslim from Anas &). 

Nab! had a special liking for squash. He 3S used to say, 
"This is the tree of my brother Yunus". (Muslim from Abu 
Hurairah &). (When Yunus came out of the stomach of the 
fish, he was very weak. Allah ijs grew for him the squash 
tree. By eating it he regained strength and health). 

Hadrat Ummul-Mumimn Aishah & says that Nab! & used to 
say, "O Aishah, when you cook stew, then add more squash 
in it because it strengthens a saddened heart." (Fawaid Abi 
Bakr ShaftT - Takhrij Iraqi). 

Nab! & used to eat the meat of birds which had been hunted 
(Tirmidhi). However he ( 3 fe) would never go behind a hunter, 
nor would he hunt himseff (but) He liked that the hunter 
should hunt and bring it. Then he (as) would also eat. When 
he (*) would eat meat, he would not lower his head towards 
the meat, but would lift the meat in his hands and would 
tear the meat with his blessed teeth. (Takhrij Abi Dawud). 

(Sometimes) Nab! m would eat roti (bread) with ghee. 
(Bukhart, Muslim ), 
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NabT & used to like the shoulder-blade from the goat meat, 
squash from amongst the stew vegetables, vinegar from the 
gravy, and ajwah from amongst the dates. (Bukhari, Muslim and 
Ibn-Majah). 


NabT jg made Du 'a of barakat (blessing) for ajwah and said 
that it is a fruit of Jannah and a cure from poison and the 
effects of Witchcraft. ( BazzSr , Tabrani in Kabir), 

Amongst vegetables, NabT & used to like parslain. (Abu Nu'aim 
trr^Ubbun-Nabawi from Hadith of Ibn-Abbas ■&). NabT # did not like 
the meat of the liver and kidneys because it was connected 
to the urine. (From Hadith of Ibn-Abbas with weak chain) 

NabT sg would not eat seven things from a goat : private 
part, testicles, bladder, gall bladder, glands, the places of 
urine and stool. NabT £ disliked these things. (ibn-Adi and 
Baihaqi with weak chain). 

NabT would not eat garlic, onions and leek, (imam Malika, in 
the Mua£ta ) 

Note: In onions, garlic etc, in which there is a bad odour, 
even though it is permissible for others to eat, but as long 
as they do not remove the odour, it is makruh to go to the 
Masjtd. In this condition, satah and tilawah also is contrary 
to etiquette - Mufti ShafT Sahib 

NabT % never spoke ill of all food, (His (si) habit was this 
that) if anything came, he would eat if he liked it. If he 
disliked it, he would leave it. In those foods which he (*) 
had a natural aversion for, he would not make it disliked 
and hated in the sight Of others. (Extracted from a Hadith in 
Bukhari and Muslim) 

NabT disliked lizards and spleen but did not regard it as 
ha ram for others. 

Note: According to the Hanafis, based on other narrations of 
AhadTth, lizards are haram. However, regarding the spleen 
the law is the same according to all the Imams that it is not 
haram. 
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After eating, NabT £& would dean his plate with his fingers 
and lick them. He (*0 used to say, "In the last portion of 
food is more barakah (blessings). (Abu-Baihaqi in Shu'ab from 
Hadith ofJ$bir&). 

NabT would clean his fingers by licking them. He (*) would 
not clean them with a towel, etc. until every finger was 
licked and he (&) used to say, "No-one knows in which 
portion of the food there is the most barakah (the actual 
benefit of the food for the body) (Muslim from Hadith of Jabir and 
Ka'b ibn Malik and Baihaqi in Shu'ab) 


When he (m) had completed eating, he would recite this 
Du 'a: 


jj> iuJi cJi ibluJ 




All praises are for Allah, O Allah, only for You is praise. You have fed us and 
satiated u$. You have given us water to drink and have quenched our thirst. 
Only for You is all praises. We are not being ungrateful for Your favour, nor 
are we bidding farewell to it and nor are we independent of it . 20 


When NabT M ate meat and roti (bread), then he would 
especially wash his hands properly. Then whatever effect of 
water remained on his hands, he would mb it on his blessed 


NabT's m blessed habit in drinking was that he 3S would drink 
in three sips. At the beginning of every breath, he would 
recite ini ^ and at the end, he would recite A .u*w-J(. 22 
Sometimes, he % would also drink in one breath. 23 
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Nab? 36 would sip and drink. He would not gulp the water one 
time 24 Nab? 3 = would give the left-over water to the person 
on his right. If on his left side was a person who was more 
senior in rank than the person on his right side then he 36 
would say to him, "You have the right but, if you give 
permission, then I will give him (If he gave permission, then 
NabT & would give to the person on the left). (Bukhari and 
Muslim by Hadrat Sahl ibn-Sa'd .&) Nab? would not breathe in the 
utensi! At the time of taking breath he would move away his 
mouth from the utensil. (Mustadrak Hakim from Hadrat Abu Hurairah 
*) 

Once, a utensil was handed to Nab? $5 in which there was 
milk and honey. Nab? m refused to drink it and said, "Two 
drinks in one drink and two types of food in one utensil." 
Then Nab? 3s said, I do not say It is haram (impermissible), 
but I do not like things of pride and things of the world 
which is more than necessity which I will have to answer for 
tomorrow, on the Day of Judgement. I like humility, because 
the one who humbles himself for Allah m, then Allah will 
elevate him.'' 2S 

Note: This means that milk and honey are two separate 
forms of food. To have both of them at one time was not 
according to the status of poverty and humility of NabT &. 
NabT m lived in his house with more modesty than that of 
unmarried girls. He would not ask his household women for 
any type of food nor would he express desire for any special 
thing. Whatever they would place for him to eat, he would 
eat, whatever he was given, he would accept and whatever 
he was given to drink, he would drink. 26 Sometimes, Nab? m 
would stand up and take the food and drinks himself with 
his blessed hands and then would partake of it. 27 
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NABI'S m habits and actions regarding clothes 

No special importance or formalities were given regarding 
clothing by Nab? m. Whatever clothing he received, whether 
it was a lungi, chadar, kurtah or jubbah, etc. he (s*) would 
wear. 28 

Most of NabT's $5 clothing was white and he used to say, 
"Make your living people wear such clothing (i.e. white) and 
place your dead ones in it. 29 

Nab? # would use a qaba (jacket- tunic) made of cotton in 
times of War and peace. (BukfiSri/Mi/stim- Hadith of Mfewar ibn-'Mahzamah) 

The king AkTdar Dawmah gave as a gift to NabT & a jubbah 
made of green silk in which golden buttons were attached. 
Nab? 3S accepted it. In certain narrations it is mentioned that 
before the prohibition of wearing silken clothing, Nab? m 
used it one day, then took it out. (Muslim - Hadith of JSbir 
After this, the wearing of silken clothing for men was made 
haram. (Bukhari, Muslim and Musnad-Ahmed). 

Ail NabT's m clothing, his kurta, qaba (tunic), chadar (shawl) 
etc would remain above the ankles, and his lungt would be 
even higher up, reaching unto half the calf. 30 
The buttons on NabT's 36 blessed qamfs (kurtah) were 
generally closed. Sometimes, in and out of salah, they 
would remain unbuttoned. 31 

Nab?'s 36 one chadar was coloured with saffron. Sometimes, 
Nab? would don this chadar and lead the salah. 32 Note: 


y* ^ r * j 

p-TLs- y*\ 

y* iJ i WJ kS (J y* J| .fflnU 

^ J5 UJI ^ LIjjj y>i 

<_£ j-* J* y*) 

Jj- y* t 


page 35 


SuBCime 'Etiquette* JAruf Mannerisms ofjNgM =s 


* ^ v* 3 * 


This was before it became prohibited. Later on, clothing 
dyed in saffron was not allowed (Mufti Shaft S,S&tb 

Sometimes Nabt m would only wear one big chadar and 
there would be no clothing beneath it . 33 Nabi ss had one 
folded chadar which he would use. He {^) used to say, "I am 
a slave (of Allah 3 s) I wear such clothing which a slave 
wears . 34 


For Jumu'ah, Nabt * had two special pieces of clothing which 
were only worn at the time of Jumu'ah. After this, it was 
folded and kept away , 35 


Sometimes, Nab? & would use a lungt the knots of which 
used to be tied between the two shoulders. At times, Nabt m 
performed the janazah salah in this clothing . 36 
Sometimes, in his house he (3$) would wear this one lungt 
and would perform his salah . 37 Occasionally, Nabt would 
perform salah in only one piece of clothing which he would 
tie as a tehband (lungt). One corner of the remaining portion 
would be used as a chadar on his blessed wives . 38 

Nabi's M one chadar was black which Nabt at gave as a gift to 
someone. Ummul-Mumintn Hadrat Umme Salmah 4s> asked, 
"What has happened to that chadar ?" Nabt n said, "I have 
given it to someone." Hadrat Umme Salmah said, "That 
black chadar looked very nice over your white colour /' 39 
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Once Nabt $ lead the Zuhr ^alah in only one piece of 
clothing, in which the two sides were tied . 40 

RING 

Nabt m, would use a ring . 41 Sometimes, Nabt m would go 
outside and on his ring would be a thread tied to it, the 
purpose of it being to remind about some work. 

With this ring, Nabt 35 would place a stamp on letters. This 
commenced when Nabt m intended to write letters to the 
king of Rome. The people said, "These people will not read 
anyone's letter as long as there is no stamp on it." 
Thereafter Nabt % made the stamp of silver. (Bukhari, Muslim). 

TOPI 

Nabt as would weafthe topi under the amamah (turban) and 
also without the amamah 42 . Hadrat Abdullah Ibn-Umar & 
says that Nabt as used to use a white topt, 

Hadrat Ibn-Abbas .■& says that Rasulullah m had three topts. 
One topt was made of white cotton, one was made from a 
Yemeni shawl and one topt had a covering for the ears. 
Sometimes, when reading salah he would place it in front . 43 

AMAMAH (TURBAN) 

Sometimes, Nabt £ did not have an Amamah. He would tie 
an isabah (a small piece of cloth like a bandage) on his 
blessed head and forehead . 44 

Nabt m had an amamah which he named Sahab. He gave it 
to Hadrat Alt When Hadrat Alt & would wear it and come 
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Nabi 3§ would exclaim, "Aii is coming to you wearing 

Sah§b'\ AS 

Nabt's % blessed practise was that when he wore any 
clothing, he would commence from the right side/ 6 

He would recite this Du'e: 



All praises are for Allah js who has clothed me with that which I can conceal 
my shameful parts and I can beautify myself amongst people A7 
When removing any garment, Nabt & would commence 
removing it from the left side. 48 


When Nab? * *s would wear new clothing, then he would give 
the old clothing to the poor. He m said, "That Muslim who 
gives his old clothing to a poor person to wear, and his 
purpose is nothing but the pleasure of Allah fe, then he will 
remain in the protection and guarantee of Allah ■}£. Allah 
will grant him better clothing during his life and after death 
also. 49 (The wording of the last part of the Hadith is t * 

c=-. this is the gist of what this humble servant has 

understood which I have translated - Mufti Muhammad Shaft 
Sahib 

BEDDING 

Nabt's 3 s bed was made of leather which was filled with the 
seeds of dates. It's length was approximately two dhira's 
and it's breath was approximately one dhira'. 50 
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Note: Dhrra' has many meanings. Literally it means one 
hand span i.e. till the elbow. Sometimes it is used in the 
meaning of gaz (+ 1 metre). Here this meaning is most 
likely meant because if the first meaning is taken then it's 
size would be very small. One would not be able to rest on 
it. Abu Shaikh's narration gives credence to this, which 
states that Nabt's m bed was just so long and wide like the 
place in which a person is made to lie in his grave. 51 

Nabt 38 had a cioak which he would fold in two and spread 
out. $2 

Sometimes Nabi would rest or an open mat. Besides this 
mat there would not be anything else under Nabi m,. 53 

KEEPING NAMES FOR ITEMS OF USE 

It was Nabt's M general habit that he would specify names 
for his animals, weapons and household items. His flags 
name was "Igab" and the sword which he used during war 
was called "Zul-fiqar". He had another sword called 
Makhdam. A third sword was named Rasub and another 
sword's name was Qadeeb. The handle of the sword of Nabt 
38 was studded with silver. 54 

Nabi m would use a leather belt in which there were three 
links of silver attached to it. 55 

Nabt's $£ bow was called Katum and his quiver's name was 
Kafur. 56 
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Nab?'s M camel was called Qaswa, his mule was called 
Duldul and his donkey was called Va'fur. The goat from 
which he would drink milk was called Amah. 57 

LOTA (WATER JUG) 

Nabi g had a lota of clay which he used to make wudu with 
and from where he used to drink 58 . People would send their 
small children. When they would come, Nab? ® would not 
prevent them. These children would drink water from this 
Iota and would rub therr faces, so that they could attain 
barakah (blessings). 

NABI'S $ FORGIVENESS AND KINDNESS DESPITE 
HAVING POWER 

Nab? gs was most forbearant. Despite having power, he used 
to love to forgive. Once a few necklaces of gold and silver 
were brought to Nab? s. NabT m distributed this amongst the 
Sahabah One village dweller stood up and said, "O 
Muhammed m, if Allah has given you the command to be 
just and fair (which I assume He must have given you, 
however) I have not seen you act justly" Nabt & said kindly, 
"Goodness for you. (If I am not just), then after me who will 
show justice to you?" When he turned away. Nab? % said, 
’Bring him back to me.' (Most likely, Nabi's & purpose was to 
win his heart and remove his doubts) 59 

Hadrat Jabir 4* narrates that during the battle of Khaybar, 
Nab? M placed the booty wealth in the clothes of Hadrat Bilal 

(so that they could distribute it to those worthy after 
gathering everything). One person said (thinking that Nab? 
was giving all the wealth to Hadrat Bilal .*>,) "O Rasulullah, 
be fair." Nab? M said, "Goodness to you! If I am not just. 
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then who will be? If I am not just, then I will be deprived 
and destroyed." Hadrat Umar ■*, on hearing these words 
said, "O Rasulullah this person seems to be a hypocrite. 
Can I remove his neck?" Nab? m said, "May Allah protect 
us from this that people will start saying that I killed my 
companion. 60 

Nab? m, was in one battle (coincidentally, once the 
disbelievers saw that the Sahabah & were all pre-occupied 
with their work and no-one was by Nab? M. One person came 
to Nab? Standing at Nab?'s m head-side, with his sword 
drawn out, he said, "Who will save you from me?" Nab? 
(without flinching) said, "Allah" (Awe overcame this person). 
The sword fell from his hand. Nab? $ lifted up the sword and 
said, "(Now, you tell me) who will save you from me?" He 
said (after being overpowered) "You be the better carrier of 
the sword" i.e. forgive me. Nab? ^ said, "Say (the kalimah of 
Islam)" 

ai Jf j %\ 4 \ sii 4 y 

He said, "I will not say this kaltrmah, I will only make .this 
promise to you that I will neither fight with you nor will I be 
with you or with those people who fight against you." Nab? & 
left him. He went back to his companions and said, "I have 
, come from the best of people." (Bukhari; Muslim) 

Hadrat Anas & narrates that one Jewish woman brought a 
piece of goat meat which was mixed with poison to Nabt % 
so that he could eat it. (Nab? & was informed of the reality). 
He asked the Jewess (Why did you do it?)". She said, "I 
intended to kill you." Nab? m said, "Allah 3* will never give 
you power to do this." The Sahabah & said, "Should we not 
kill her?" Nab? m prevented them (and he left her). 61 
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A Jew performed black magic on NabT =$, JfbraTl informed 
NabT of this. NabT sfe had that object in which the sorcery 
was done taken out and he opened it's knots. NabT m 
became cured by this. However NabT m. did not even make 
mention of this to the Jew nor did he ever make it apparent 
(never mind taking revenge). 62 

Note: The difficulty and sickness which afflicts a person due 
to jadu (witchcraft) is similar to other noi taf causes of 
sickness. The only difference is that in other sicknesses, the 
causes are openly seen e.g. a person was walking in the 
extreme heat and he got fever thereafter or a person was 
walking in extreme cold and he got fever. In jadu, the cause 
is hidden, which is created by jinns etc. The Ambiya 
come into this worfd with all the effects and specialities of 
human nature. Those things which lead to illness in all 
people, can also lead to illness in the Ambiya Thus, the 
effect of jadu falling on NabT is not contrary to any aqit 
(intellectual) or naq/t (narrated) proof, and nor is there any 
objection. 

Had rat AIT Murtada says that once NabT m. sent three 
people JHadrat Zubair, Miqdad and myself, commanding us 
to go to Rawdah Khakh (name of a place) saying, "There 
you wilf find a woman riding a camel. She has a letter by 
her. Take that letter from her." We reached there and told 
her, "Hand over the letter." She refused saying, "I do not 
have any letter." We said, "Either you take out the letter or 
we will remove your clothing" (and then search you). (On 
hearing this) she took out the letter hidden in her hair. We 
took the letter to NabT s?. The letter was read out. It was 
from .Had rat Hatib ibn Balta'ah 4® addressed to some 
mushrikm (polytheists) of Makkah in which he had informed 
them of a secret plan mission of NabT NabT ss said, "O 
Hatib, what is this?" Hatib 4* said, "Don't be hasty on me 
(Listen to what I have to say). I was a foreigner and 
stranger in Makkah (I do not have any tribal members who 
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would protect my family members). This is contrary to the 
other Muhajirtn whose relatives are present there. They can 
protect their family members. Since I did not have any 
relatives who could protect my family members, I intended 
to do a favour to them so that my family would be saved 
from their evil. (This was the reason for my action). I have 
not done this action due to kufr (disbelief), due to liking kufr 
or due to reneging from Islam." Rasulullah % said, "He has 
spoken the truth." Hadrat 'Umar 4* said, "Will you give me 
permission, O Rasulullah % to cut off the neck of this 
munafiq (hypocrite)?" Rasulullah $s said, "Hatib ibn Balta'ah 
is from amongst those who participated in Badr. What do 
you know, Allah 96 has placed special attention on those who 
participated In Badr and has said, "I have forgiven them for 
whatever sins they have committed." (Bukhari and Muslim) 

Note: One speciality of those who participated in the battle 
of Badr is that Allah has granted general forgiveness to 
them. Firstly, these people have been protected from sin. 
They did not generally commit any sin. However, by chance, 
if they did get involved, then immediately they would get 
the ability to make taubah (seek forgiveness) by which the sin 
would be forgiven, as had happened to Hatib ibn Balta'ah 4 *. 
Once NabT % distributed some wealth amongst the Sahabah 
From the mouth of one Ansart Sahab? 4*, the following 
words were uttered, "This is such distribution in which the 
pleasure of Allah is not intended." These words reached 
the ears of NabT, On hearing it, NabT's £ blessed face 
became red, and he said (to console his heart), "May Allah 
He have mercy on my brother Musa He was given much 
more difficulties (by his people) and he was patient." (Bukhirt 
and Muslim) Then NabT at said, “No-one should convey to me 
any statement of any SahabT by which I will get angry or 
sad, because I desire that when I come out amongst you 
people, I want to have a clear heart" i.e. there must not be 
any anger or grief in my heart for anyone. {Abu OSwutf, Tirmfdht) 


Pope 43 




Su&ffme Etiquettes And" Ma nnerisms of j {abi fe 

NABI'S m OVERLOOKING OF THINGS HE DISLIKED 

NabT n was very delicate in nature. His outward and inward 
were or a fine disposition. His anger and happiness 
(immediately) could be recognized from his enlightened 
face . 63 Note; This is the sign of a pure nature, not one of 
hypocrisy where one does not make apparent one's hatred 
and dislike. The other person remains in deception which 
due to today's corrupted nature, is called intelligence and 
encouragement. 

When Nabt m was extremely sad, then he would often pass 
his hand over his beard. He would not say any such words in 
front of a person which would cause his displeasure . 64 

Once, a person came in front of Nab? M- His clothing 
displayed the effect of some yellow colouring. Nabt 
disliked this colour. However he did not say anything. When 
this person went away, he m said to the people, "Tell him to 
leave this yellow colouring." 65 Note: This yellow was most 
likely that of saffron. For men to wear clothing dyed in 
saffron is makruh, It is permissible for women. (Durre-Mukhtir) 

Once a village-dweller relieved himself In Masjid-e-Nabawt in 
the presence of Nabt 35. The Sahabah 4 intended to beat 
him. Nabt 5 i prohibited them and said, 'Do not say anything 
to him which will result in him suppressing his urine (by 
which a sickness will occur)/ Then Nabt & explained to this 
village-dweller, "It is not appropriate to place dirt, pass 
urine or stool, etc in the Masjid." In one narration, Nabt & 
said to the Sahabah 4, "(Explain in a soft manner) and bring 
him dose to culture and manners and do not create dislike 
in him (by being harsh). 66 
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One day, a Bedouin came to Nabt gg and requested 
something. Nabt % granted it, Then Nabt m asked him, "Did I 
treat you in a good manner?" The Bedouin said, "Never 
mind good manner, you did not even treat me in a moderate 
manner." On hearing this, the Muslims became angry and 
stood up to hit him. Rasulullah prevented them with his 
hand. Then Nabt m went home, called the Bedouin, and gave 
him more. Then he asked, (Now) have I shown good 
conduct?" He said, "Yes, may Allah & grant you a good 
recompense for assisting me and my family." Nabt & said, 
"You know what you said in front of the people regarding 
me. Due to this, there is anger and grief in the hearts of my 
Sahabah 4. If you don't mind, will you say what you have 
said to me in front of them so that their anger and grief will 
be removed." This Bedouin promised to do so. The next 
evening, Nabt ^ came out and said to his Sahabah, "You 
know what this Bedouin said. Then we gave him more and 
he said, 'Now I am happy/ Then (addressing the Bedouin, 
he said, 'Is this not correct?' The Bedouin said, 'Yes, may 
Allah M grant you a good reward for assisting me and my 
family/ Thereafter Rasulullah & said to the Sahabah-e-Kiram 
4, 'The example of this Bedouin and myself is like that of a 
person's camel which has run away. People ran after it, thus 
making it more afraid and making it run faster. Then the 
owner of the camel called to the people, "Leave my camel. I 
know better the way to catch and keep it under control." 
The owner went to the camel. He threw some grains in front 
of it and slowty, slowly, brought it closer to him, until it 
came and sat down. He caught hold of its reins and 
mounted it. When this man said these words and if I left 
you, then you would have killed him and he would go to the 
fire (of Jahannam). 

NABi'S m GENEROSITY 

Nabt s§ was the most generous person, more so during the 
month of Ramadan, when Nabi's m generosity was similar to 
the blowing of wind through which, no house or thing is left 
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void of it. During this time. Nab? 3 S would not keep anything 
by him . 67 

Hadrat Ali when mentioning the habits and beautiful 
conduct of Nab? 36, would say, "Nabi's 3 £ hands were most 
generous, his heart was the most open and his tongue was 
most truthful. He was the best in fulfilling oaths. He was the 
most softest in nature and he was most honourable with 
regards to his family. Whoever looked at him suddenly 
would be overcome by awe and fear. Those who remained in 
his company would become attached to him. A person 
mentioning his condition can concisely say this that I have 
never seen anyone similar to him M before and after. 
(Tirmidh?) When Nab? m was asked anything, he never refused. 
One person came to Nab? s and asked for something. Nab? 3 = 
gave him so much goats that it would fill a whole valley 
between two mountain. He went back to his people and 
said, ’Become Muslims, because Muhammed ^ gives so 
freely that he has no fear of it coming to an end or of being 
in need.' (Bukhari and Muslim) 

Once 90 000 dirhams (silver coins) were brought to Nab? m. 
He placed it on a mat, stood up and began distributing it, 
not refusing any beggar, until all the dirhams had been 
given away. (Abul-Hasan ibne -Dhahhak in Shamail) The source of 
this Had?th is also in Bukhar? and this wealth had come from 
Bahrain. In some narrations the amount has been shown to 
be 80 000 . 

Once a man came to Nab? 3 ? and asked for something. Nab? 
m said, 'We have nothing by us at this time, however take a 
loan from some-one on our behalf. When we get something, 
we will fulfil the loan.' Hadrat Umar 3S said, ’O Rasulullah %\ 
Allah m has not commanded you to do more than you can 
bear (then why do you do so?)'. Nab? 35 became displeased 
with this statement. This man said, ’You continue spending 
and do not fear poverty of Him who is in the heavens.' On 
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hearing this, Nab? m smiled and the signs of happiness 
became apparent on his blessed face. (Shamiue Tirmidhi). 

When Nab? 36 returned from the battle of Hunayn, many 
village-dwellers gathered. They continued to ask Nab? ss and 
he continued giving until the crowd of people pushed Nab? 36 
into a tree. Some-one then took Nab?'s g shawl. Then Nab? 
stood up and said, ’Return my shawl. If I had camels etc. 
equal to the number of grass in this jungle, then definitely I 
would have distributed all of it and you would not have 
found me stingy, a liar or cowardly.' (Bukhiri from Jubayr ibne- 
Mut'im <&) 

THE BRAVERY OF RASULULLAH & 

Nab? 36 was the most strongest and bravest of people. 

(Da rami from ibne-Umar with a sah/h chain ) 

hjadrat Ali states that during the battle of Badr, I saw all 
of us taking shelter by Nab? M whereas Nab? & was closer to 
the enemy than us. Nab? 36 on this day was seen as the most 
strongest and bravest. 66 He also said, "When the battle 
would become severe, and both parties would clash, then 
we would take shelter by Rasulullah 36, and none would be 
closer to the enemy than Nab? 36. 69 

Nab? & wouid not speak much. 70 However, when giving the 
command for Jihad, then he himself would be ready and 
would prove to be the most strong and bravest. The one 
who would be close to him & would be regarded as brave 
because Nab? as would to be closest to the enemy. 71 
Hadrat Imran ibne-Husayn ^ says that when Rasulullah 36 
would confront any army, then the first to attack was Nab? ss 
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himself. NabT's ft grasp was very powerful. 72 In one battle, 
when the mushrikin (polytheists) surrounded NabT ft, then 
he descended from his horse, and with courage shouted out. 
"I am a NabT ft, there is no lie in it. I am the son of Abdul 
Muttalib. On this day there was no one seen to be more 
stronger and braver than him. (BukhSri, Muslim) 

NADI'S ft HUMILITY 

Rasuiullab ft, in spite of having such a high status and high 
rank was the most humble. Ibne-Amlr 4» says, "I saw NabT ft 
during^ Hajj riding a white camel. He was pelting the 
jamarat. No-one was prevented from coming dose to him 
(like kings), nor were the roads cleared for him." 
Sometimes, NabT ft would ride a donkey. He would place his 
shawl around his neck. Sometimes, he would let another 
person also ride with him. (Bukhari and Muslim) 

NabT ft would visit the sick, follow the janazah and would 
accept the invitation of slaves. 73 

NabT ft would mend his own shoes and would patch his 
clothing. In his house, he would help the family members in 
domestic work. (Musnad Ahmed from Aishah 

When NabT ft would arrive, the Sahabah-e-Kiram would 
not stand up for him due to respect since they knew that 
NabT ft disliked it. 74 

Note: To stand up in honour of some-one is established 
according to the Fuqaha (jurists). However, NabT ft, due to 
his humility disliked people standing up for him. 

NabT ft would go to children and make salam to them. 

(Bukhari and Musfim) 

One person was brought to NabT ft. Due to Nabi's ft awe, 
this man began shivering. NabT ft said, "Do not fear, l am 
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nothing. I am the son of a Quraisht woman who eats simple 
food i.e. qadid (strips of meat). 75 

NabT ft would sit with his Sahabah in such a way that 
there was no distinction in the gathering. It was as if he ft 
was one individual amongst them. If a stranger came, then 
he would not know who NabT ft was. Eventually he would 
have to ask someone. For this reason, the Sahabah & 
requested NabT ft that they build a special place for him so 
that strangers would recognize him and there would be no 
difficulty for them. (Due to this reason, NabT ft gave 
permission). The Sahabah-e-Kiram & then built a platform 
made of sand upon which NabT ft would sit. 

Once Hadrat Aishah said, 'O Rasulullah 4 *, may Allah 3c 
sacrifice me for you. Why don't you lean on this piliow so 
that it can be comfortable and easy for you?' On hearing 
this, NabT ft tilted his head forward until it was close to the 
ground. Then he said, ’No, in fact I eat just as a slave eats, 
and I sit just as a slaves sits.' 76 

NabT ft never ate on a table and nor in a sukkurujah. 
( Sha mSi/e- Tirm idh?) Placing food and eating on wooden table 
which was siightly higher than the floor was the habit of the 
Persians who were very formal. Therefore, NabT ft abstained 
from it. Sukkurujah is a small bowl in which chutney (sauce) 
is kept. This firstly is the habit of the people of luxury and 
formality. Secondly, it is used for digestion of food, and NabT 
ft, due to eating very little food, was not in need of it. 

(Shama i I tij-Bayjuri pg.93) 

Whoever invited NabT ft, whether they were from amongst 
his close Sahabah or not he would go to them. 77 
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When Nabt sat with people and they were speaking about 
akhirah (the hereafter), then he too would join in the 
conversation. If they were speaking about food and drinks, 
then he would also join in. If there was a discussion 
regarding any worldly matter, then also he would speak 
about it. This was so that people in the gathering due to his 
conformity, would become more attached to him and no 
special status of his would be apparent. (Sh&m&Ue- Ttrmidht) 

Sometimes the Sahabah-e-Kiram & would recite poetry in 
front of him m. and would narrate stories of the Days of 
Ignorance. They would laugh and Nabt ^ would also smile 
with them. Besides unlawful matters, he would not stop 
them from any jovialness. 78 

RASULULLAH'S % BLESSED FEATURES 
Blessed height 

With regard to natural qualities, Nabt & was neither very 
tall, nor very short, but he was of a medium height. Despite 
this, a strange thing that occurred whenever any tall person 
walked with him, it wouid seem that Nabt & was taller than 
him. Sometimes, two tall men would embrace Nabt 35 and it 
would seem that Nabt * was taller than both of them. When 
they would separate, then it would be seen that they were 
taller and Nabt SI was of a medium height. Rasulullah ns used 
to say, 'Allah m has kept all goodness in moderation.' 

Blessed complexion 

NabT M had a radiant complexion. He was neither dark nor 
extremely white (which is referred to as a brownish or 
auburn). Some have explained his complexion to be 
reddish white. The two views can be reconciled in this way 
that the portion which has exposed to the sun and wind e.g. 
the face, neck, etc. was reddish white in colour and the 
remaining part of the body which was covered by the 
clothing was only whitish in complexion. The perspiration on 
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Nabt's $£ blessed face seemed like a string of pearls. From 
his perspiration the fragrance of strong musk emanated. 

Blessed hair 

The condition of Nabt's M hair was also of a medium 
condition. Neither was it completely straight nor very curled. 
When he used to comb his hair, then it would not become 
tangled. The comb would glide through so easily like going 
through sand. 

Some Sahabah & have mentioned that his £ hair reached to 
his shoulders. Most narrations mentioned that it reached his 
earlobes. His white hair did not exceed seventeen. NabT 
was the most handsome of all. If some-one wanted to 
describe him, then briefly they could say he was like the 
moon of the fourteenth night (full moon). NabT's & anger 
and pleasure could be discerned on his face due to his 
complexion and exquisite countenance. 

Blessed face 

NabT 3s had a wide forehead. His eyebrows were thick and 
complete. Between the two eyebrows, there was such 
whiteness like pure silver. Nabt's 3 § eyes were large and he 
was black-eyed. A mixture of redness was apparent. His 
eyelashes were curved. His nose was high and there was a 
space between his teeth. When he 3 § smiled, a glow would 
emanate. Nabt's 31 blessed lips were the most delicate and 
beautiful compared to other people. His blessed cheeks 
were beautiful and firm. His blessed face was not very long 
nor very fleshy. His M beard was thick. He M wouid lengthen 
his beard and cut his moustache. His blessed neck was 
very beautiful. Neither was it too long nor too short. That 
portion of the neck which was exposed shone like goblets of 
silver which had been mixed with gold. The whiteness of 
silver and redness of gold showered. Nabt's 3 § blessed chest 
was wide. The flesh on his gz blessed body was proportionate 
at all places. There was no protrusion or waning to be seen 
anywhere. He was as clear as a mirror and bright tike the 
moon. Beneath his throat tilt his navel was a thin-adjoining 
line of hair. Besides this, there was no other hair on his m 
chest and stomach. On Nabt's % blessed belly were three 
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folds. One remained concealed under his lung? and two 
remained opened. His shoulders were wide and had hair. His 
$$ bones on his joints were strong and large. NabT's & back 
was wide and between his shoulders, more to the right side 
was the seal of Nubuwwat in which was a blackish-yellowish 
mole. Around it was a few hairs. The blessed arms and 
hands were strong and fleshy. His wrists were long and his 
palms were wide. His ^ fingers were like pieces of silver. His 
palms were softer than silk and gave off a better fragrance 
than perfume. Whether or not NabT & used itr (perfume), if 
anyone made musafahah (shook hands) with bim, this 
person would perceive his fragrance on his hand the whole 
day. If Nab? placed his hand on the head of any child, then 
on this child's head, such a fragrant smell would be emitted 
that he would be immediately distinguished from other 
children. NabT's lower body, his thighs and shins were 
fleshy, NabT's entire blessed body was in between, neither 
fat nor too thin. 

NABI'S m WALKING 

The manner of NabT's walk was as iF he was descending 
from a high place. He would tread carefully and would take 
short steps. There was no trace of pride and boastfulness in 
his walking. 

Nab? said, 'I am very similar to Adam sa. I have great 
similarity to my forefather, Ibrahim && in inherent qualities 
and character.' (Ail of those details regarding Nab? 0 blessed features 
have been extracted from Abu Nv'aim's Dalaile-Nubuwwat). 

Nab? m said, T have ten names by my Rabb. I am 
Muhammed, I am Ahmed. I am Mahi (obliterator of kufr), I 
am Aqib i.e. there is no Nab? after me. I am Hashir (on my 
feet will people's resurrection take place). I am the Rasul of 
mercy, the RasGl of repentance and the Rasulul-Malahim 
(the RasGl of Jihad and war). I am MuqadT (I am on the back 
of all). I am Quthum i.e. complete and comprehensive , 79 
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NABI'S * MIRACLES 

It is clear that whoever has witnessed the condition of 
Rasulullah whoever listens with attention to the AhadTth 
of NabT's m. character, habits, qualities, policies with people 
of different status and standings, his being accustomed to 
people of different temperaments and how people became 
so captivated in following him; whoever is aware of those 
realities and truths which were uttered by his 56 blessed 
tongue as an answer to the most difficult of questions, and 
whoever glances at his wonderful and amazing policies in 
human affairs and to the beautiful indications found in the 
explanation of apparent explanations, the basic knowledge 
of which the intelligentsia of the world have remained 
helpless - then without a shadow of doubt, he will exclaim 
that these perfections cannot be attained by efforts and 
hard work, nor by the management of any human power. In 
fact, it is not possible for these things nor can it be 
conceived that they are found without any heavenly power 
and divine aid. This is apparent that divine aid and resultant 
perfections can never be attained by any liar or fraud. 

NabT's m character and way of life are a clear proof of his 
truthfulness. A pure Bedouin on seeing Nab? M said, 'This is 
not the face of a liar'. This village-dweller, on just seeing 
some qualities and virtues of Nab? m, gives testimony to his 
truthfulness. What will be the condition of that person who 
had witnessed NabT's =& character and who had experienced 
the different phases of NabT's ^ pure life? At this juncture, 
we have briefly written some qualities of NabT m so that one 
can know his model of perfect character and so that one can 
judge NabT's -m truthfulness, high status and magnificent 
glory by Allah ■$£ that Allah $5 has granted NabT M these 
perfections to the highest degree, whereas NabT * was 
UmmT (unlettered), he never learnt from anyone, nor did he 
study any books and neither did he travel anywhere in 
search of knowledge. He was raised and grew up in a group 
of an illiterate village-dwelling community. Together, with 
this, he was an orphan. The shadow of a compassionate 
father who normally makes effort in nurturing and teaching 
good manners had been lifted from before (his birth). Added 
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to this, he =Sj was reared in a poverty-stricken household in 
severe conditions. Then from where did Nab? m attain all 
these beautiful qualities, knowledge and recognition, 
knowledge of the angels and past Ambiya and the 
specialities of the Ambtya? If there had not been clear 
revelation, then how could one understand this to have been 
possible and how couid one with human abilities be 
successful in attaining these astounding perfections by his 
own efforts? If Nab?'s M excellences were only these, and not 
even one miracle became apparent, then too, the 
truthfulness and honesty of Nab? is sufficient proof for 
Nab? sn being truthful. This is the special mercy and favour of 
Allah -is that he did not suffice only on these excellences, but 
made apparent on NabT's % blessed hands such open 
mu'jizat (miracles), that just by seeing them there would 
not remain any doubt In the most foolish and ignorant 
person regarding the Nubuwwat and Risalat of Nab? . 

From amongst these mu'jizat (miracles), here we are only 
mentioning those mu'jizat which are more famous and well- 
known and which are mentioned in the reliable and Sahfh 
(authentic) books of Hadlth. These are: 

(1) when the Quraish demanded a sign of NabT's & 
Nubuwwat from him, then Allah Se split the moon in two for 
him. 80 

(2) In Had rat Jabir's ■&> house, from a tittle food a whole 
group was satiated. 81 

(3) In the house of Hadrat Talha during the battle of 
Khandaq (the trench), a small amount of food was sufficient 
for a big jama'at through the blessings of NabT &. 82 
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(4) Once, a kid (baby goat) and flour less than 2 seers 
sufficed for 80 men. 83 In Dalailun-Nubuwwat of BalhaqT, 
according to the narration of Hadrat Jabir & 800 people 
being satiated has been mentioned and in Dalail-AbT Nu'aim 
1000 have been mentioned. 

(5) Once, through the blessings of Nab? a few pieces of 
bread which Hadrat Anas 4& held in his hand was sufficient 
to satiate 80 people. 84 

(6) Once, a few dates which Binte-BashTr held in her hands, 
was sufficient to satiate an entire army, and some remained 
thereafter. 85 

(7) Water flowed from between the fingers of Nab? from 
which a thirsty army drank to their fill and from which they 
all made wudu. 86 

(8) The spring of Tabuk had become dry. Nab? m, placed it in 
the left-over water of his wudu due to which the spring 
began gushing out water. Similarly, Nab? =Je placed his left- 
over wudu water in the dry well of Hudaibiyyah, thus 
causing water to gush out. From the spring of Tabuk, 
thousands of people satiated their thirst and from the well of 
Hudaibiyyah one-and-a-half thousand people quenched their 
thi rst. (Muslim and Bukhirf) 

(9) Once RasOlullah m commanded Hadrat Umar & to give 
four hundred horseman dates as provision for the way. 
These dates were very little. Hadrat Umar distributed it 
and it was sufficient for alt. Some dates even remained. 87 
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(10) Nabi threw a handful of sand at an army of the kuffar 
(disbelievers) whereby they were blinded. (Muslim) 

(11) Before Nabi's 3s blessed birth, in the world and, more 
so amongst the Arabs, there was the practise of fortune- 
telling. It would occur in this way that the shayatin would go 
to the heavens. There, they would listen to the angels 
discussing future events. Adding many lies to it, they would 
tell those people which the shayatin had chosen to spread 
their web. These people would always do things to please 
these shayatin. These people were called fortune-tellers. 
Amongst the masses, they were known as people who knew 
the unseen. People would respect and serve them. By the 
birth of Nabi all these shayatin systems came to an end. 
The shayatin were prevented from going to the heavens. If 
they went there, a blazing flame would be flung at them. In 
Surah Jinn, the detailed explanation is found. 

(12) Before Nabi's m mimbar was erected, at the time of 
khutbah he would lean on the bark of a date-tree which had 
been erected for this purpose. Thereafter, making a mimbar 
was proposed. When Nabi ^ went on the mimbar for the 
khutbah and the tree was deprived of the blessed hand of 
Nabi gs, this dry piece of wood started crying which ail the 
Saha bah & heard. This continued until Nabi £ descended 
from the mimbar and held it to his blessed chest. Then this 
tree became quiet. as 

(13) The Jews of Madinah Munawwarah refused to believe in 
RasOlullah m and made objections against his Din. They 
proclaimed that they were on truth and claimed that the 
Jews were the only friends of AllSh M in the world. Nabi in 
refutation of them said, 'If you are truthful in your claim 
that you are the friends of Allah then desire death once 
verbally, because once you die, you will be granted audience 
in His High Court, for a friend to have a desire to meet a 
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friend is a natural feeling. Together with this Nabi m 
prophesied that the Jews will never desire death, since they 
themselves had conviction that they were false in their 
claim; and if they had to desire death verbally even once, 
then immediately they would die. 89 The detailed 
proclamation has been made in Surah Jumu'ah in the Qur'an 
Karim, which is generally read loudly in the Masajid. The 
Jews, after this statement of Rasulullah m felt into a 
quagmire. If they had to desire death according to the 
command of Nabi m, then they knew that immediately they 
would die in accordance with the statement of Nabi & since 
they knew that he was a truthful Nabi and his words could 
never be wrong. If they did not desire death, then Nabi's m 
prediction would be manifest. 

(14) Nabi 3? informed us of many unseen things which 
manifested itself as Nab? $$ has said. He informed Hadrat 
Uthman Gam that he would be afflicted with a certain 
difficulty, after which he would go to Jannah. 90 

(15) Nabi g informed Hadrat Ammar ibne-Yasir ^ that a 
rebel group would kill him. (Bukhari, Muslim), This is what 
transpired thereafter. 

(16) Nabi m informed that by means of Hadrat Hasan 
Allah ae would create peace between two big groups after 
differences between them. (Bukhati, narrated by Abu-Bakrah ^). 
This is exactly what happened. 

(17) Nab? m mentioned regarding one warrior, who was 
taking part in jihad that he was from amongst the dwellers 
of Jahannam (whereas until now, his actions did not show 
this). However, it became apparent when he committed 
suicide and died in this impermissible manner. (BukhSrt and 
Muslim) All these incidents are such that there was no way of 
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finding out about it except by being informed by Allah 
informing. Neither by gazing at stars, throwing stones 
(rami), by kashf or any other way can one know of such 
conditions. 

(18) When Nab? was on his way to MadTnah Tayyibah for 
Hijrah (migration), and the disbelieving Quraish sent 
horsemen in all directions to catch him, Suraqah ibne-Matik 
4* went in that direction which Nab? m was going. On seeing 
Nab? %, he set out after him When Suraqah came close to 
Nab? si, the horse started getting swallowed by the ground, 
and smoke began emitting from the ground. Being helpless, 
he asked Nab? & to save him and to make Du’a for him. The 
mercy of both worlds did not reject this request and made 
Du'a for him, whereby the earth left the horse which came 
Out. (Bukhari, Muslim). 

(19) Aswad Anasi, who claimed Nubuwwat in the time of 
Nab? ■%. and who had his own group, lived in Yemen. He was 
killed at night. The night he was killed. Nab? 3 $ informed the 
Sahabah & about his death and who had killed him. At that 
time there was no telegram, telephones or radios around. 
Nab? 33 could not have got this information from anybody 
besides Allah 

(20) Before leaving for Hijrah (migration), 100 young 
Quraish? were placed all around NabT's % house surrounding 
it completely. In this condition Nab? % went out and threw 
sand on their heads, but none saw him. (Ibne-Mardawiyyah from 
Ibne-Abbas js) 

(21) A camel came to Nab? % whilst he was in a gathering 
with the Sahabah She complained of her master that he 
kept her hungry and overworked her. (AbO Dawud). 

(22) Nab? gg came in a gathering of Sahabah & and said, 
'One of you is an inhabitant of Jahannam. His cheeks will be 
like the size of Mount Uhud in Jahannam.' Thereafter ail the 
Sahabah & left this world with liman, steadfastness and 
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safety. However, one person was killed as a murtad 
(renegade). (Daraqutni) This man's name was Rijal ibne- 
Anqara. 

(23) Similarly, once Nab? £s addressed a group of Sahabah & 
stating, "The person who passes away last from amongst 
you, wifi pass away by being burnt." The person who passed 
away fast passed away by falling in boiling water. (Zabrinf has 
mentioned this incident as well as Baihaqi in Da fa It). In the narration of 
Baihaq?, it is mentioned that the last person to pass away 
was Sam u rah rbne-Jundub 41 . (Takhrije-lhya) 

(24) Nab? called two separate trees. Both came walking to 
him until they met him. Thereafter, he m commanded them 
to return to their places which they did. (Musnade-Ahmed by AH 
ibne-Murrah with an authentic chain) 

(25) Nab? m was of overage height. However, whenever Nab? 
walked or stood up amongst tall people, miraculously, he 

would appear taller than them. 

(26) Nab? invited the Christians for a mubahala (a form of 
debate where each group curses the other). Nab? as informed 
them that if they took part in this mubahala, then all would 
die and all their houses and properties would be destroyed. 
The Christians had conviction in the truthfulness of Nabt's & 
statement. Thus, they did not have the courage to 
participate in the mubahala . (BukhSrt - narrated by Ibne-Abbas &) 

(27) Amir ibne-Tufayl and Arbad ibne-Qays were two 
famous Arab horsemen. They came with the intention of 
killing Rasulullah *. Nab? % cursed them. A tumour emerged 
from the body of Amir from which he died. Lightning struck 

Arbad, burning him to death, (Zabrinf in Awsat and Kabir narrated 
by Ibne Abbas &) 

(28) Nab? m informed that Ubay-ibne-Khalaf Jumahi would 
be killed. During the Battle of Badr he was afflicted by a 
small scrape from which he died. (Baihaqi in DaiiOun- Nubuwwah) 
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(29) Nab? m was given food mixed with poison. This 
poisoned meat informed Nab? $f. In spite of eating this 
poison, he was protected from it's effects. Another Sahab?, 
Bishr ibne-Bara also ate from it and he passed away. (AbQ 
DSwud narrated from Jabir &). 

(30) During the battle of Badr, NabT & specifically showed 
the places where the leaders of the Quraish would be killed 
e.g. Abu Jahl will fall here, so-and-so wilt die here. 
Everything occurred as Nab? $8 Informed. There was no 
difference of even a hand span. (Muslim - narrated by Umar &) 

(31) Nab? % has mentioned that from his Ummab, there will 
be some groups who will make Jihad (wage war) in the 
ocean. This is exactly what transpired. (Bukhari, Muslim) 

(32) The east and west of the earth was placed in front of 
Nab? & and he informed that the rulershlp and leadership of 
his Ummah will encompass all of this. (Muslim narrated by tiastrat 

Fatima and Aishah 

The Muslim rule stretched from Turkey in the east tili the 
Spanish sea in the west. However there was not so much 
expansion north and south. Nab? M had mentioned east and 
west, but had not mentioned north and south, 

(33) Nab? m informed his daughter, Sayyidatun-Nisa Fatimah 
Zahra 4ft that she would be the first from his family who 
would pass away after him. Accordingly, this occurred. 

(Bukhari; Muslim ) 

(34) Nab? si mentioned that after his death, from amongst 
the noble wives, the most generous one would meet him. 
Hadrat Zainab, Ummul-Masak?n (mother of the poor) was 
the first to pass away from the noble wives. She was famous 
for giving the most charity. 

(35) When the udders of a goat whose milk had dried up 
and who was not even pregnant, were pressed by Nab? it 
began giving milk. This was the cause for the acceptance of 
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Islam by Hadrat Abdullah ibne-Masud 4ft. (Musnad-Ahmed 
narrated by Ibne-Masud with a sound chain). 

(36) A similar incident once happened at the time of Hijrah 
(migration) in the tent of Umme-Sa?d 4* 

(37) During the battle of either Uhud or Badr, the eye of one 
Sahab? 4* came out and fell on the ground. Nab? as lifted it up 
with his blessed hands and placed it back in its place. The 
eye became completely right and till the end of his life, 
there was never any pain in this eye. In fact, he could see 
better with this eye than the other. ( Abu Nu'aim and Baihaqt in 
Da!aifun~Nubuww&h) 

(38) During the battle of Khyber, Hadrat Al?'s 4ft eyes were 
swollen. Nab? * placed his blessed saliva on it. Immediately, 
he was cured. Nab? as then handed the flag of Jihad to him. 
(Bukhari and Muslim from i±adrat AH &). 

(39) When food was once placed in front of Nab? m it recited 
tasbth and the SaJnabah-e-Kiram 4* heard it. (BukhSri narrated 
from Ibne-Masud ■&) 


(40) A Sahabt's foot was cut. Nab? as passed his blessed 
hand over it, and immediately it was cured. (BukhSri in the 

incident of the killing of Abu Rafa ') 

(41) An army was with NabT Provisions were less. 
Whatever remained was gathered together, which amounted 
to a small amount. Nab? m made Du'a for barakah 
(blessings). Then he commanded the wholja army to fill up 
their utensils. Not one utensil of the entire army remained 
empty. All were filled up. (BukhSri and Muslim narrated by Salimah 
Ibne-Akwa' <*,) 

(42) Hakam ibne-Khas ibne Wail once mockingly imitated 
the walk of Nab? m- Nab? as said, 'You will become like this.' 
Thus he was afflicted with shaking paisy and this remained 
with him for the remainder of his life. (Baihaqi in DaiS/i) 
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(43) Nabi n sent a proposal for the marriage of a certain 
woman. Her father, trying to avoid the marriage said that 
she has white spots on her body. Nabi & said, 'Let it be so.' 
Thereupon, she was afflicted with the disease. She was 
known as Umme-ShabTb Barsa'. 

NabT's ^ miracles are very many. Ulama have written 
separate books on them. Here, by way of example, we have 
mentioned only a few famous mujizat (miracles). These 
miracles independently, reach the level of tawatur and are 
qat'iuth-thubut (conclusively proven and established). 
Having doubt in them is like having doubt in Hadrat Alt's ^ 
bravery or Hatim Tai's generosity since the individual 
incidents narrated concerning their bravery and generosity 
are not proven by tawatur and are not conclusively proven. 
Everyone knows that their individual incidents although not 
tawatur, are collectively definitely tawatur. 

Besides this, NabT's sg one mu'jizah the Qur'an is such a 
mu'jizah that in ail aspects it is conclusive and mutawatir, 
and will remain till Qiyamah. This is a dear proof on the 
truthfulness of the claim of Rasulullah % since Nabi m was 
born in such a city and such a household wherein there was 
no habit of learning, neither was there any Madrasah, 
school, learned people or gatherings of knowledge. Then 
before birth, he became an orphan. His compassionate 
father had passed away. Thus, the means of upbringing and 
culture were also lost. He grew up in an ignorant society. He 
never journeyed anywhere in search of knowledge. In this 
condition, he reached manhood and then brought such an 
eloquent book to the people that never mind the meaning, 
even bringing something like it's words, cannot be 
accomplished by the whole world. 

Then, it was not only that Nabi regarded this book as a 
decisive criterion between him and his nation and challenged 
all the eloquent Quraish and the Arab, but he said, "If you 
regard me as false and do not feel that this book is a 
heavenly scripture and the speech of Allah m then bring just 
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one verse which is equal to it in eloquence and rhetoric." All 
the Arabs, who had pride over their eloquence and rhetoric, 
and who were distinguished in the whole world in this field, 
were unable to present even one verse. Those people who 
cared not in sacrificing their lives, wealth, honour and 
everything else in opposition to Nabi m could not write a few 
sentences similar to one short verse of the Qur'an. More 
surprising is that even if they could not match it, if the 
eloquence could not be equal, but they could have written 
and presented a few lines, so that some cunning people 
could have something to say. Even this could not be 
accomplished by ail the experts and eloquent Arabs. 

What an open sign this is. This miracle is a manifestation of 
the truthfulness of NabT m. Then also, it was not that this 
miracle of NabT was confined to the being and life of NabT 
3S. The Qur'an has given its challenge openly until Qiyamah, 
and this has been given many times. It has been given on 
mimbars and in gatherings. It had spread from east to west 
and north to south, amongst Arabs and non-Arabs. Until 
today, no-one can even presents small similitude to it. 

How foolish and unfortunate is that person who sees NabT's 
m statements and lifestyle, his character, his reform 
achievements and his SharT'ats unique universality, and yet 
does not believe in him and does not accept him. And how 
fortunate and divinely guided is that person who believes in 
him and accepts ail his teachings from the bottom of his 
heart. We make Du'a to Allah m that He grants us the ability 
to follow the beautiful lifestyle of Rasulullah 


^ * 





This servant, 

(Hadrat Mufti) Muhammed Shaft' Deobandt (^t&) 
May Allah forgive him 
03 . Rabf'ul-Awwal 1363 A.H. 
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(Al LTaaghib ml tfmlui uilit wg.icnce fo ffabnoni) 
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“T he blessings and virtues of both the worlds are hidden in 
the recitation, listening and propagation of f)urud Sharif 
'furthermore, the proximity ofglllahm is most definitely 
achieved. This humble setvant always encourages 
his friends to always remember death from the 
heart and to recite T>un2d Sharif with the 
tongue according to 
one's ability 

tQutbul-^ilnm Shaikhul Hadlth Hadrat 
Mauldnd Muhammed Zahariy yd Sahib j*j i' i 
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